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quetil du-Perron which Schopenhauer declared to be "the
production of the highest human wisdom."' *

Schopenhauer's enthusiasm for the Upanishads in-
deed knew no bounds. His attitude is from the very
beginning essentially personal; for the reading of the
Qupne^hat has opened the possibility of a new faith,
fundamentally'emotional in character. His constant re-
ferences to Christianity and the 'Jewish superstitions' im-
plied in it, indicate the beginning of a new search for
religious values, coloured, however, by strong racial pre-
judices. For according to Schopenhauer, Christianity was
essentially an upshoot of the Jewish religion, and he was
neither the first nor the last in the history of German
scholarship to resent the Semitic imposition on the cultu-
ral and religious life of the Aryans. We shall, indeed,
find Hinduism opposed to Judaism again at the end of
the nineteenth century in the work of Austen Steward
Chamberlain, Schopenhauer's discovery of the Upani-
shads, therefore, provided him with a personal philosophy,
on the one hand, and a counterpart to Christianity and
Judaism, on the other : 'And O ! how the mind is here
washed clean of all its early ingrafted Jewish superstition !
It is the most profitable and elevating reading which (the
original text excepted) is possible in the world. It has
been the solace of my life, and will be the solace of my
death.' t

When, after 1818, he added Buddhism to Hinduism,
his opposition between Christianity and Indian religions
became identical with the conflict between intellect and
reason, on the one hand, emotion and intuition, on the

* Vol. I, p. 19 ff.

t Parergst, ii, p. 185, quoted in Wallace : Schopenhauer, p. 106.